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Abstract: Nigeria is a heterogeneous country that comprises about 450 
ethnolinguistic speech communities. These are divided into thirty-six states and 
three major linguistic groups: Hausa in the North, Yoruba in the West and Igbo in 
the East. Due to its ethnic diversity, cross-cultural contacts with the Trans-Saharan 
trade of the 8th century as well as colonization, the Nigerian naming system 
received an impetus of assimilating lots of foreign words into its lexicon. This study 
considers such multicultural names with the aim of unearthing their sociolinguistic 
imports. 
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Introduction
Nigeria is the most populous country in Africa. It is a heterogeneous country 

that comprises about 450 ethnolinguistic speech communities. These are divided 
into thirty-six states and three major linguistic groups: Hausa in the North, Yoruba 
in the West and Igbo in the East. It derived its name from (the river) “Niger Area,” 
a term coined by Miss Flora Shaw (1852–1929), a Briton who, in 1902, married 
Lord Lugard, the Governor General to the Colony of Nigeria (1914–1919). She felt 
that Royal Niger Company Territories, the initial name given to the colony, was long 
and unwieldy. The nation has produced fourteen rulers since its independence from 
Britain in 1960 (see Appendix B). Due to its ethnic diversity, cross-cultural contacts 
with the Trans-Saharan trade of the 8th century as well as colonization, the Nigerian 
naming system received an impetus of assimilating lots of foreign words into its lexi-
con. This study considers such multicultural names with the aim of unearthing their 
sociolinguistic imports. 

Multilingualism and naming
According to Deumert (2018: 264), multilingualism ranges from the “knowl-

edge of a few words to full competency in more than one language.” But Bloomer 
et al. (2005: 268) initially distinguish bilingualism (control of two languages) from 
multilingualism (control of many languages) before concluding that despite theoreti-
cal discussion about the differences, “these terms are often used interchangeably.” As 
discovered in this research, during naming in Nigeria, new words are added to the exist-
ing language, and old words acquire new meanings based on the experiences of the 
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name givers. This process of combining different languages in the formation of anthro-
ponyms (personal names) is regarded in this study as multilingualism. 

Theoretical frameworks
That language is the vehicle or roadmap of culture is a non-issue among schol-

ars. The totality of a speech community’s culture is summed up in its language. That is 
why Halliday’s socio-semiotic variable is apt as one of the theoretical constructs for the 
present study. Halliday and Hassan (1989) echo the fact that the nuances of a text (i.e., 
bits of language) can be accounted for through the instrumentality of context (i.e., the 
environment and its culture). Contributing to the issue of situational context, Nilsen 
and Nilsen (2006) argue further that our linguistic choice within a situational context 
will be conditioned by the VARIES model, since there are various ways of saying the 
same thing but highlighting different aspects. The VARIES model as a theory governs 
the sociolinguistic indices inherent in bits of language. The model, according to Nilsen 
and Nilsen (2006), is a set of the acronym which includes Vocational jargons, Age-
related Language, Region/religious language, Informality/formality, Ethnic language, 
Sex-related language. In the same vein, Giles and Baker (2008: 645), in their descrip-
tion of communication accommodation theory (CAT), argue that in “interpersonal 
situations, language can be used to convey information about one’s personality, tem-
perament, social status, group belonging, and so forth.” 

These theories are adopted for the present study because a name in Africa func-
tions as a linguistic text and social DNA. It carries an incredible amount of grammatical 
and discursive information which elucidates its meanings in different contexts. Thus, 
from a single word (name), it is possible to determine a bearer’s gender, education 
level, social status, language, religious affiliation, nationality, age and history (circum-
stance behind the birth and choice of name). This is why Soyinka (1988: 50) admits 
that naming is a critical business in traditional African society because names comprise 
meaning and history apart from being intimations of hope and affirmations of origins. 

Literature review
Several works have been written on onomastics (the study and science of names) 

and bi/multilingualism. For example, He (1989) studies the art of naming in China and 
translating Western names into Chinese. The study exposes the rigorous process and 
methodology of translating Chinese into English. One aspect praised by the researcher, 
which is closely related to the present study, is that the Chinese names reflect local 
colour. This is because each province is given an abbreviation, such as Sui, Hu, and 
Jing for ‘Guangzhou’, ‘Shanghai’ and ‘Beijing’, respectively. Therefore, a name such as 
“Suisheng tells you this person was born in Guangzhou, Husheng must have been born 
in Shanghai, and Jingsheng in Beijing” (He 1989).

It should be noted that certain aspects of Hausa names in the present study are 
also toponymic in nature. Thus, we have place names like Bafarawa, Kangiwa, Sokoto, 
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Kano and Shagari that notable people bear in Nigeria. The study updates our knowl-
edge of other cultures different from that of Africa.

Booker et al. (1992) research on place-name identification and multilingual-
ism in the sixteenth-century Southeast. The work reviews the exploits of the Spanish 
explorer Juan Pardo (1566–1568), among others. The study indicates that the linguis-
tic map of the Southeast must be redrawn. The work also points out that two major 
chiefdoms (Cofitachequi and Coosa) discovered by the explorers were multilingual. 
The investigation is related to the present study as regards multilingualism. It is, how-
ever, different because it is historical and does not deal directly with onomastics as 
argued in this study.

A related study that is relevant in the context of this research is Bagwasi (2012), 
who overlooks the semantic aspect of naming to unravel the effects of multilingualism, 
history, education and Christianity on the Bakalanga (Southern Africans’) naming 
practices and identity formation. She discovers that the names used by the Bakalanga 
ethnic group are drawn from various languages (Ikalanga, Setswana, Shona, Ndebele, 
English) and reflect various sociocultural and religious practices found in the region. 
The study indicates that multilingualism leads to dynamism in naming. In addition to 
the fact that names tell both individual and collective stories, they serve as “evidence 
or as a map of the community’s historical, social, cultural and linguistic course” and 
function as barometers of people’s lives (Bagwasi 2012: 128). The aforementioned 
study is related to the present research in theme and focus. However, there are differ-
ences with respect to data, setting, and contexts. While Bagwasi’s study was carried 
out in Botswana, in the Southern part of Africa, the present study is based in Nigeria, 
West Africa.

Odebode (2013) analyses abiku names as represented on Facebook. He discov-
ers that abiku names are face-threatening and the bearers are ashamed of answering to 
them; hence, they devised a means of addressing this face-threatening act by means 
of Anglicisation. The work is similar to the present as regards some aspect of the data. 
It is different both in theoretical framework and data in general. Bore (2019) consid-
ers the effect of the English language and Kiswahili over the remaining forty-two lan-
guages and ethnic groups in Kenya, East Africa, where both English and Kiswahili are 
given the status of official and national languages, respectively. Ability to master the 
two languages gives the bilingual an advantage among other Kenyans in the country. 
Therefore, a good mastery of the languages confers deference. The researcher discov-
ers that the emphasis on the two languages leads to attrition as far as other indigenous 
languages are concerned. The local languages are not only dying out, but they have also 
become less important, and Kenyan children cannot comprehend them. Therefore, he 
recommends that there is the need to teach indigenous languages in schools to pre-
serve African culture and tradition.

The work serves as an update on the importance of indigenous languages in a 
bi/multilingual society. It is different because the present study is focused on onomas-
tics and not just on theoretical multilingualism. Möller (2019) works on toponyms 
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in South Africa from a multilingual perspective and discovers that place names reflect 
the diversity of languages spoken by the locals. The study indicates the interconnectiv-
ity of multilingual contexts and language elements that survived in naming geographi-
cal locations in the region. Möller’s research is related to the present investigation in 
theory but different in data and focus. While this study is based on anthroponyms in 
Nigeria, West Africa, Möller’s is based on place names in South Africa.

Naming systems in Nigeria
Generally, the naming system in Nigeria is ethnically defined. Officially, an aver-

age Nigerian has three names (first name, middle name and family name/surname). 
Each ethnic group defines its code and ethos of naming a child. However, this study 
highlights the naming systems in the three dominant cultures in the country, i.e., 
Hausa, Yoruba and Igbo.

Yoruba naming system
Traditionally, the Yoruba naming system is patterned after the Jewish culture 

of naming. A Yoruba boy is named on the ninth day, while a girl is christened on the 
seventh day. This is probably based on the Yoruba myth that a girl child has seven 
bones, while a male child possesses nine. Nevertheless, a set of twins is named on the 
eighth day regardless of their sex. This is because twins are deified by the Yoruba (see 
Odebode 2010).

Furthermore, children are given names based on certain indices. These include 
the name givers’ religion, profession, educational level, and a child’s birth circumstance 
(Odebode 2019). Thus, a child with the name Omitoyin (‘the river goddess is worthy 
of praise’) indicates that the parents are worshippers of the river goddess. Similarly, a 
child who bears the name Sangofunmi (‘the thunder god gave me this child’) attests 
to his/her parents’ belief in the thunder god. Alternatively, if a child bears the name 
Odebode (‘the hunter/warrior arrives safely’), it is implied that the child hails from a 
hunter’s/warrior’s lineage.

Similarly, a child named Agbegbemi (‘farming profits me’) is from a professional 
farmer’s family. Due to the influence of Christianity and civilization, the Yoruba occa-
sionally substitute the name of the Lord ( Jesus Christ) for the names of their tradi-
tional gods and goddesses. Thus, instead of Sangofunmi or Ogunfunmi (‘the god of iron 
gave me this’), we have Oluwafunmi or Olufunmi (‘the Lord Jesus Christ gave me this’).

It is worth noting that an average Yoruba bears at least three names: oruko amu-
torunwa (circumstantial name), oruko abiso (given name or first name) and oruko baba 
or oruko ebi (father’s name or family name). For instance, the first name borne by the 
author of this paper, Idowu, is a circumstantial name which denotes the bearer was born 
after a set of twins; there are also the middle or given name Olusola (‘the Lord Jesus 
Christ enriches me’) and the father’s name, which is Odebode. The Yoruba also have 
one oriki (a secret name which traces the ancestry/history of the bearer and which 
is sung like a poem or panegyric). It is possible that a child is born normally and not 
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circumstantially. In such a situation, the child will have one given name, one middle 
name and the family name. However, every child will have an oriki (secret praise name), 
which is usually given by the grandparents.

It should be pointed out, however, that due to civilization and the influence of 
Christianity and Islamic religion, the naming system of the Yoruba has totally changed, 
particularly in the colonial and postcolonial era. An average Yoruba (Christian in par-
ticular) has a baptismal or English name which is optional (but preferable in most 
cases) to be used officially. The predominant naming pattern now is: Given Name + 
(religious/baptismal) Foreign Name + Family Name. Thus, we have Obafemi Jeremiah 
Awolowo and Ladoke Samuel Akintola, names of former Premieres of the defunct 
Western Region (1955–1966). See Appendix A for further information.

Igbo naming culture
Like the other tribes, an average Igbo has three names: first name, middle name 

and family name. In Yoruba culture, there are additional names depending on the fam-
ily and various situations. Traditionally, the circumcision of a child takes place on the 
eighth day, but the naming ceremony is slated for seven native weeks, where a week is 
four days. Thus, it happens around thirty days after the circumcision. At the expiration 
of the seven native weeks, the woman visits the market for the first time when her puri-
fication is over, and she returns home with gifts from the market. The Orthodox church 
performs the naming ceremony and baptism of the child three months after a child’s 
birth, but the Pentecostal churches carry out the naming ceremony on the eighth day. 
In the old Igbo culture, special names were given to pagans who were not joined by the 
church: e.g., Onyewalu (‘a person of this world cannot marry this’), which suggests that 
only a spirit can marry the bearer, and Okoroagwu (‘son of agwu [god of insanity]’ or ‘a 
male child dedicated to the god of agwu’).

The Igbo rarely have circumstantial names such as the Yoruba Taiwo (‘s/he was 
born first’) and Kehinde (‘s/he was born second’). (See Odebode (2010) for names of 
twins.) This is because they frown at twinning and premature birth (during the seventh 
month of pregnancy). Twins would be put inside a native oku pot and then thrown into 
the sacred bush to die. This practice was in vogue in the other eastern part of Nigeria 
until Mary Slessor (1848–1915), a female missionary from Scotland, stopped it in 
Calabar. The culture persisted until 1941 in Igboland, before it was overrun by modern 
Christianity. Similarly, a child who comes out of the womb with two feet first or is born 
with teeth or ten fingers are all taboos in Igboland, whereas they are deified, pampered 
and given special names in Yorubaland. 

Hausa naming pattern
The Hausa are predominant in the northern parts of Nigeria. They occupy almost 

ten out of the fourteen northern states of Nigeria and are the least educated in the 
country. Despite this, the remaining minority groups still have Hausa as their language 
of interaction and local trade. Islam is the major religion in the northern region. This 
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is attributable to the Trans-Sahara trade and the efforts of the Islamic scholar Uthman 
Dan Fodiyo. As typical Nigerians, the Hausa have a naming pattern consisting of three 
elements: first name, middle name and family name. The first name usually comprises 
the name of a prophet or the prophet’s companion. The middle name is the actual tra-
ditional Hausa name, while the last name is the family name. This incidentally can be 
the name of a prophet again, while it may also be a toponym, i.e., the name of a town/
community. For instance, the first and only Prime Minister in Nigeria was Abubakar 
Tafawa Balewa, the first executive president of Nigeria was Usman Sheu Shagari, 
Hassan Katsina was a prominent military administrator, and Malam Aminu Kano was 
a northern politician. All the above-mentioned figures have a prophet’s name as their 
first name and a town’s name as their surname. 

Due to their level of education, many Hausas are unaware of the fact that the 
names thought to be of Arabian origin are not in fact Arabic. They are Jewish and have 
no separate Arabic meaning. Such names include Musa (Moses), Nuhu (Noah), Dauda/
Dahood/Dawud (David), Isah/Yisah (Jesus), Hana (Hannah), Maryam (Mary), Samu 
(Samuel), Yohana (John) and Ibrahim (Abraham).

Discussion and findings
This study indicates that Nigerian names stem from numerous multicultural fac-

tors. The first such factor is marriage. A woman who is married into another culture 
tends to swap her maiden surname for her husband’s. Thus, we have names like Kaona 
Maryam Okedinachi and Somtochukwu Favour Ogunbunmi. In the first name, Kaona is 
a Hausa word for ‘love’; Mary is an Anglo-Jewish word for ‘rebellion,’ while Okedinachi 
is an Igbo expression for ‘destiny lies with the Almighty.’ In this situation, Kaona is a 
Christian girl from the Northern part of Nigeria (this is decipherable cataphorically 
from the middle name Mary), and she is married to an Igbo man, Mr. Okedinachi. It 
should be noted that people bear the name Mary in Africa not because of the meaning 
of the name, but because Mary is the Biblical mother of Jesus Christ. Therefore, the 
bearer’s name has the trilingual potential of Hausa, English and Igbo. 

Similarly, in the second name, Somtochukwu is an Igbo expression which denotes 
‘join me in praising God.’ Favour is an English word for ‘benevolence’, and Ogunbunmi 
is a Yoruba expression which denotes ‘the god of iron gave me this child.’ Contextually, 
the bearer of this name is an Igbo girl who is married to Mr. Ogunbunmi. Therefore, 
her name is multilingual in nature, referring to three languages: Igbo (Somtochukwu), 
English (Favour) and Yoruba (Ogunbunmi). Her present surname is significant to this 
study. It reveals that the husband hails from the traditional worshipper family whose 
profession has to do with an iron instrument (see Odebode 2019). 

Furthermore, this research reveals that in Nigeria, multilingualism in naming is a 
product of religion. Prior to the independence from the British and even up to the post-
independence era, Nigerians have developed the culture of adopting a baptismal name 
after conversion. Hardly is there anybody within the age bracket of one to fifty with-
out a Christian baptismal or an Islamic religious name. Hence, we have notable names 
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like Yakubu Jack Gowon (1966–1975), Olusegun Matthew Obasanjo (1976–1979 and 
1999–2007), Umar Musa YarAdua (2007–2009) and Ebele Goodluck Jonathan (2009–
2014), borne by former rulers of Nigeria. It is insightful to note that all the names have 
at least one foreign element. Yakubu is a Hausa form of rendering Jacob, but it combines 
with Jack, an English word presumably from the Union Jack. Olusegun (Yoruba expres-
sion for ‘God wins’) combines with Matthew and Obasanjo (‘God repays/rewards my 
past deed’), YarAdua (Hausa expression for ‘the child of prayer’) combines with Umar, 
an Arabic element, and Musa (Hausa sound modification for Moses). Even the incum-
bent president, Muhamadu Buhari (2014-date), combines an adapted Islamic/Arabic 
name (Mohamed) with the local Hausa/Fulani name. 

Moreover, colonization cum Trans-Sahara trade is another factor responsible for 
multilingualism in naming. For instance, the Portuguese and the British first arrived 
in Nigeria via the Atlantic Coast, and they settled in the Southern Protectorate, 
where they established schools and churches in conjunction with the missionaries. 
This is why Christianity, as well as western education, is viable in the South, and 
English names are predominant, e.g., Johnson Thomas Umunakwe Aguyi-Ironsi, an 
army General who ruled Nigeria in 1966. He was an Igbo man from the Southeast 
of Nigeria, whose name combines two English onyms (Johnson and Thomas) with 
one local onomastic element (Umunakwe), alongside his family name, Aguyi-Ironsi. 
In the same vein, Dr. Goodluck Ebele Jonathan, who ruled Nigeria between 2009 and 
2014, has an English element (good luck) as his first name, a local Ijaw word (Ebele) 
as his middle name and Jonathan as his surname/family name. Other rulers from 
the Southwest include Earnest Shonekan (1993) and Olusegun Matthew Obasanjo 
(see Appendix B for detail). Notable footballers from the South also bear English 
names. These include Austin Okocha, Daniel Amokachi, Taribo West, Mikel Obi and 
Emmanuel Amunike.

It should be mentioned that some colonial masters added their names to that 
of their black servants as a symbol of identity during the slave trade era. Even after 
the emancipation proclamation of 1 January 1863, such families did not change their 
identity. Thus, we have names like Atanda Fatai Williams (a former chief justice of the 
federation), Olikoye Ransome Kuti (former minister of Health in Nigeria) and his sib-
lings, except Fela Ransome Kuti, a popular African singer who later changed his middle 
name Ransome to Anikulapo (‘he who pockets death’), because he wanted to erase the 
white man’s identity from his name. 

Similarly, the Arabs who came through the North via the Trans-Sahara trade 
route introduced the Islamic religion and Arabic names into the Northern part of 
Nigeria. That is why we have Umar Musa YarAdua, Muhammadu Buhari, Murtala 
Ramat Mohammed, Ibrahim Babangida (1985–1993) and Sanni Abacha (1993–1998) 
as significant names of rulers from the Northern part of the country. It should be noted 
that their first and middle names largely convey Arabic identities, as opposed to the 
surnames which bear the rich Hausa/Fulani culture. As regards the above, Giles et al. 
(1991: 2) can be quoted, who consider that in communication accommodation theory 
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(CAT), “accommodation strategies can characterize wholesale realignment of patterns 
of code of language selection […], beliefs, attitudes and sociocultural conditions.”

In addition, bi/multilingualism and bi/culturalism became the features of the 
Nigerian naming system due to social prestige. The bearer’s possession of western 
education, ability to communicate in English as well as having an English name con-
ferred deference on the bearer. Thus, it was discovered in this research that there are 
Nigerians who adopt any name as long as it is English. For example, trending names 
like Elizabeth, Harry, Henry, William, as well as biblical names such as Ezekiel, Daniel, 
Joel, and Jeremiah are in vogue.

As a corollary, two closely related factors responsible for multilingualism in 
naming as discovered in this research are identity reclaiming and colonial mentality 
(the belief that everything by the white man is the best). The former has to do with the 
need to rewrite certain circumstantial names which are face-threatening such as the 
abiku (‘born to die’) names. The Africans believe that abiku children (bizo in Hausa, 
ogbanje in Igbo) have been destined to die at a particular time. Therefore, as they keep 
reincarnating, their parents decide to give them special names which befit their traits. 
Such onyms, ranging from animal names to plant names among the Yoruba, include 
Aja (‘dog’), Anta (‘giant lizard’), Igbokoyi (‘bush rejects this’), Kusanu (‘death has 
mercy’), Babatunde (‘father reincarnates’), Yetunde (‘mother reincarnates’), Folorunso 
(‘I gave God to watch over’). These names are symbolic among the Yoruba, particu-
larly the animal names. A dog sleeps outside; a giant lizard stays in the bush and is use-
less. However, because the names are face-threatening, the bearers devise a means of 
revitalising them by means of Anglicisation. Thus, we have Ajah (‘Aja’), Antar (‘anta’), 
Koy (as in ‘joy for Igbokoyi’), Kusan (as in ‘Susan for Kusanu’), Babs or Teddy (for 
Babatunde), Yetty (Yetunde) and Folly (Folorunso), respectively. These are summarised 
in Odebode (2013). 

The Hausa share a similar culture with the Yoruba on the abiku phenomenon. 
This is why they give the name Bizo (Hausa word for ‘dump’) to a male child who was 
born to a family in which they have lost his predecessors. Such children are said to be 
dumped in the bush or a hip-dump to see whether they will survive. Those who did 
not go through this ritual are called Barau (‘the sole survivor of a family’), after the 
saying “A barshi a gani ko ya tsaya – leave him and see if he lives” (see Nairaland 2019). 
The latter expression is also used for the abiku child in Yoruba as Kasimawo. This is the 
middle name of Moshood Kasimawo Abiola, the presumed winner of the presidential 
election of 12 June 1993, which was annulled by the military in Nigeria. The name 
symbolizes three cultures: Moshood (Arabic/Hausa), Kasimawo (Yoruba/abiku) and 
Abiola (Yoruba expression for ‘born to wealth’). Bizo is also anglicized by means of 
sound modification as Bizor, Bozor and Bizorrh. The Igbo people believe that abiku 
phenomenon is a taboo. Therefore, they only give them the general name ogbanje and 
deny them the official name which other children have. 

Apart from the abiku names, college students introduced bi/multilingualism into 
naming in Nigeria by anglicizing their names, particularly on branded shirts, Facebook 
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and other synchronous media. Thus, we have Funmilayo (‘give me joy’) with the follow-
ing (potential) varieties: Funmie, Funmy, Fun me, Phunmi, Phunmie, Phunmmy, and Sola 
(‘give me wealth’) as sholar, solar, sholly, shollie. This emanates from colonial mentality.

Meanwhile, migration is also responsible for multilingualism in naming. This is 
specific to the children of soldiers and policemen who received names based on their 
parents’ duty post at a particular time. For instance, a name like Promise Bamidele 
Chiagozim (a combination of English, Yoruba and Igbo) is given by an Igbo uniformed 
man to his child, and Joy Madugu Bolarinwa (a combination of English, Hausa and 
Yoruba) by a Yoruba counterpart. The two middle names are significant. Although they 
are Yoruba and Hausa words, respectively, their lexico-semantic potential implies that 
the bearers were born in a foreign land. This why Rassool (2012: 64) states that “migra-
tion almost always impacts on a person’s sense of who they are, and this often involves 
some realignment between language and identity.”

Additionally, naming can also be imitative. Nigerians, due to their beliefs, name 
their children after a charismatic leader, a public official or a public figure regardless of 
their origin or ethnicity. They believe that the child will take after the original bearer. For 
instance, a name like Daniel Kumuyi Anagu is apt. Daniel, an Anglo-Jewish name, is pat-
terned after the biblical figure Daniel; Kumuyi, a Yoruba name, is patterned after Pastor 
William Folorunso Kumuyi, a world-renowned holiness evangelist and the founder of 
the largest single congregation in Nigeria, the Deeper Life Bible Church. The last name, 
Anagu, an Igbo name denoting ‘the land of a lion’, is the bearer’s family name. Similarly, 
a popular musician’s (nick)name is Naira Marley: naira is the national currency, and 
Marley is patterned after the late Jamaican singer Bob Marley (1945–1981).

Moreover, multilingualism in naming is practiced in Nigeria to perpetuate and 
validate history. A respondent who is a prince and a Muslim with an Arabic name and a 
local name revealed that his father gave him a middle name, Parker, in remembrance of 
the Parker pen which a white man donated to the father when he paid him a courtesy 
visit. The middle name, therefore, conferred on him not only multilingualism, but also 
multiculturalism. The name also validates and perpetuates historical fact. 

Conclusion
This study has indicated that naming is one of the indices of language contact, and 

a name is a social DNA with multilingual/multicultural undertones. From the combi-
nation of words, it is possible to determine the bearer’s ethnicity, language(s), history, 
gender, geography and religion. Nigerian names are deliberately manipulated aestheti-
cally, to give room for a dignified economy of expressions such that much (meaning[s]/
language[s]) is contained in a single word or in a few words. Linguistically, the names 
indicate a combination of local and international languages; religiously, they symbolise 
the major religions in Nigeria, namely Christianity, Islam and animism. Geographically, 
they overlap with the geopolitical distribution of the country; historically, they affirm 
origins and aid remembrance. Names, therefore, become instruments of multilingual-
ism, creativity, historicity, ethnicity and memorability.
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Appendix A

First name Baptismal name 
(English)

Family name Remarks

1. Olamide Mary Oluwatuyi
2. Bolanle Christianah Famuyiwa
3. Taiwo Eucharia Ejigbemi
4. Oluwatobi Sharon Adediran
5. Adeola Elizabeth Ayantayo
6. Obafemi Jeremiah Awolowo
7. Kolawole Israel Kudabo
8. Olufunmi Henry Kayode
9. Titilope Blessing Gboyega

First name Arabic/Islamic 
name

Family name Remarks

10. Kolapo Buremo* Osuntoki *A local rendition of the 
Arabic Ibrahim. Buremo is 
done with the sound modifi-
cation of the original name. 
This is because there is no 
consonant cluster in the 
Yoruba language.

11. Okanlawon Taofiki* Adegbenga *(Wabilahi)Taofeek in Ara-
bic is rendered with sound 
modification as Taofiki in 
Yoruba.

12. Titiloye Lamidi Jakannde *Abdul Hameed
13. Adesola Amusa Elegbede *Arabic Hamshi
14. Simisola Kudiratu Abegunde *Arabic Khudrat
15. Ebunlomo Naimotu Arikeuyo *Arabic Noimot

First name Middle name Family name 
(foreign)

Remarks

16. Ademola Omobewaji Dasylva
17. Atanda Fatai Williams
18. Kehinde Adewale Coker
19. Babatunde Oluranti Kuku* *The local form of ren-

dering Cook, with sound 
modification.

First name 
Yoruba

Middle name 
Igbo

Family name 
Yoruba

20. Olamide Chibuzor Sogunro
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First name 
Yoruba

Middle name 
English

Family name 
Igbo

21. Olubunmi Glory Chiagozim 

First name 
Yoruba

Middle name 
Hausa

Family name 
English

22. Adeyomola Godiya Taylor

First name 
Yoruba

Middle name 
Arabic

Family name 
Hausa

23. Bukola Abdulgafar Saraki

First name 
(South African)

Middle name 
Arabic

Family name 
Hausa

24. Zulu Kelani Gambari

Appendix B – Nigerian rulers since independence
1. Chief Benjamin Nnamdi Azikiwe (1st Oct 1963 – 16th Jan 1966)
2. Major General Johnson Thomas Umunnakwe Aguiyi Ironsi (17th Jan 1966 – 29th July 1966)
3. General Yakubu “Jack” Dan-Yumma Gowon (1st Aug 1966 – 29th July 1975)
4. General Murtala Rufai Ramat Muhammed (30th July 1975 – 13th Feb 1976)
5. Chief Olusegun Mathew Okikiola Aremu Obasanjo (13th Feb – 30th Sept 1979)
6. Shehu Usman Aliyu Shagari (1st Oct 1979 – 31st Dec 1983)
7. Major General Muhammadu Buhari (31st Dec 1983 – 27th Aug 1985)
8. General Ibrahim Gbadamosi Babangida (27th Aug 1985 – 26th Aug 1993)
9. Ernest Adegunle Oladeinde Shonekan (26th Aug 1993 – 17th Nov 1993)
10. General Sani Abacha (17th Nov 1993 – 8th June 1998)
11. General Abdulsalami Abubakar (9th June 1998 – 29th May 1999)
12. Chief Olusegun Mathew Okikiola Aremu Obasanjo (29th May 1999 – 29th May 2007)
13. Umaru Musa Yar’Adua (29th May 2007 – 5th May 2010)
14. Goodluck Ebele Azikwe Jonathan (5th May 2010 – 29th May 2015)
15. Major General Muhammadu Buhari (25th May 2015 – to date)


